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INTRODUCTION 

In this vision, Amos prophesies three extraordinary, literal events for Israel. One 

of these events has already come to pass, and two are yet to be fulfilled. They are: 

(1) Divine judgment, in the destruction of the temple at Bethel and the Northern 

Kingdom (9:1-10) 

(2) A future restoration of the Davidic Kingdom (9:11-12);  

(3) Future blessings upon Israel in the millennium (9:13-15) 

A faithful reading of Scripture demonstrates that divine judgment for sin, 

restoration of Israel and corresponding blessings upon the nation are literal promises. 

God is faithful to His character and punishes sin, yet He is likewise true to covenant 

promises to His people.  

DIVINE JUDGMENT (9:1-10) 

9:1 

I saw the Lord standing upon the altar: and he said, Smite the lintel of the door, that the 
posts may shake: and cut them in the head, all of them; and I will slay the last of them with 
the sword: he that fleeth of them shall not flee away, and he that escapeth of them shall not 
be delivered. 

 

 Amos provides a vision of God Himself standing before an altar, issuing a simple 

command – destroy the temple. The New English Translation (NET) perhaps captures 

the sense of Amos’ phrase best, “strike the tops of the support pillars.” Someone, most 

likely an angel, is commanded to destroy the temple while people worship inside. The 

entire edifice will crumble once the support pillars are done away with, crushing those 

inside to death suddenly and violently. Those who survive will be hunted down and 

killed; none shall be spared.  
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One crucial question is this – which temple is Amos referring to? The temple at 

Bethel or the temple in Jerusalem? Does Amos have corporate Israel in mind, or merely 

the Northern Kingdom? Keil and Delitzsch remark, “[t]he correct and full interpretation 

not only of this verse, but of the whole chapter, depends upon the answer to be given to 

the question.”1  

Keil argues that Amos does not draw such a hard distinction between Israel and 

Judah, and that because there were multiple alters at Bethel (3:14), Amos was here (9:1) 

referring to Solomon’s temple in Jerusalem.2 McComiskey claims Amos is referring to 

the literal temple at Bethel but has in mind the false religion of the Northern Kingdom in 

general.3 It is more probable that Amos was referring to Israel’s temple at Bethel. Later 

in this chapter, however, Amos will expand the vision to corporate Israel in general.  

Amos’ predominant focus throughout the text is on the Northern Kingdom of 

Israel. Though Amos does indeed prophesy against the various Israelite enemies (1:2-

2:3) and the Southern Kingdom of Judah (Amos 2:4-5), his focus is on Israel. His frequent 

reference to idol worship at Bethel (3:14; 4:4; 5:5-6), political pressure brought to bear 

by Amaziah, the priest at Bethel (7:10-17), and the warning visions (chapters 7-9) testify 

to a marked emphasis on the Northern Kingdom.  

 When was the prophesy of the temple destruction fulfilled? Commentators are 

divided on the matter. McComiskey puts the destruction in 622 B.C. at the direction of 

                                                 

1
 C.F. Keil and F. Delitzsch, “Amos,” vol. 10, Commentary on the Old Testament (Peabody, MS: 

Hendrickson, 2011), 214.  
2
 Ibid, 215.  
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King Josiah (2 Kgs 23:15-16).4 Smith believes the sanctuary was destroyed in the 

earthquake two years after Amos spoke (1:1).5 Freedman and Anderson argue Amos 

was describing both an earthquake and persecution at the hands of a foreign army and 

provide no date.6 

 The earthquake Amos mentions (1:1), which Smith posits for the destruction of 

the Bethel sanctuary, occurs in approximately 760 B.C.7 The Assyrians invaded Israel in 

approximately 722 B.C., after a period of subjugation and increasing Assyrian 

dominance. It is very probable, therefore, that these are the very events Amos 

prophesized about. The precise date and nature of the destruction of this sanctuary 

remains elusive, but it was unquestionably destroyed. No trace of it has yet been 

found.8  

 This destruction and judgment (9:1) is centered on the temple and the idolatrous 

priests who worked evil inside it (7:10-12), not the whole city. “In other words, it is 

selective destruction but, within its limits, total.”9 God was furious with the corruption 

and idolatry of the people (4:4-5; 5:26), and He is specifically targeting this place of false 

worship for destruction.  

 

                                                                                                                                                 

3
 Thomas E. McComiskey and Tremper Longman III, “Amos,” vol. 8, The Expositor’s Bible 

Commentary (Grand Rapids, MI: Zondervan, 2008), 415. See also Gary V. Smith, Hosea, Amos, Micah 
(Grand Rapids, MI: Zondervan, 2001), 401.  

4 
Ibid, 415.  

5
 Smith, Hosea, Amos, Micah, 401.  

6
 David N. Freedman and Francis I. Anderson, Amos (New York, NY: Doubleday, 1989), 841.  

7
 McComiskey, “Amos,” 356.  

8
 Freedman and Anderson, Amos, 842.  

 
9
 Ibid, 842.  
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 The Northern Kingdom’s one brief period of prosperity died with King Jeroboam 

II in 753 B.C. 

The reign of Jeroboam II was the northern kingdom’s one period of 
brilliance. With the death of his son, however, the nation rapidly declined 
in both strength and position. This period of decline closed with the fall of 
Israel’s capital, Samaria, to the great Assyrian war machine in 722 B.C.10 

 God’s judgment is sure and certain.  

9:2 
Though they dig into hell, thence shall mine hand take them; though they climb up to 
heaven, thence will I bring them down: 

9:3 
And though they hide themselves in the top of Carmel, I will search and take them out 
thence; and though they be hid from my sight in the bottom of the sea, thence will I 
command the serpent, and he shall bite them: 

9:4 
And though they go into captivity before their enemies, thence will I command the sword, 
and it shall slay them: and I will set mine eyes upon them for evil, and not for good. 

 

God will not spare any of the people responsible for facilitating this idolatrous 

worship. They may hide in the depths of the ocean or in the highest mountaintop close 

at hand (Carmel), but they cannot escape. “The view, then, is that the Bethel sanctuary 

and its personnel were the direct target of this unparalleled onslaught and that both the 

sanctuary and its priests would be obliterated, regardless of attempts to escape.”11 

Approximately 38 years would pass between the destruction of the sanctuary and the 

Assyrian invasion. In this span of time, the culprits will be found and dealt with in one 

form or another.  

                                                 

10
 Leon Wood, A Survey of Israel’s History, revised ed. (Grand Rapids, MI: Zondervan, 1986), 278.  

11
 Freedman and Anderson, Amos, 841.  
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9:5 
And the Lord GOD of hosts is he that toucheth the land, and it shall melt, and all that dwell 
therein shall mourn: and it shall rise up wholly like a flood; and shall be drowned, as by the 
flood of Egypt. 

9:6 
It is he that buildeth his stories in the heaven, and hath founded his troop in the earth; he 
that calleth for the waters of the sea, and poureth them out upon the face of the earth: The 
LORD is his name. 

 

God is sovereign and His wrath will come in response to disobedience (Deut 28-

30). Because He is so omniscient, people cannot escape His judgment or thwart it in 

some fashion.  It is possible Amos is referring to an earthquake in 9:5 (“toucheth the 

land, and it shall melt”). This may be the literal earthquake spoken of in 9:1, which 

occurred two years after Amos wrote and likely destroyed the sanctuary at Bethel. 

Amos may also be merely emphasizing God’s sovereignty over His creation. “Both 

heaven and earth are his domain where he has sovereign authority. This is why escape 

from him is futile.”12 

9:7 
Are ye not as children of the Ethiopians unto me, O children of Israel? saith the LORD. Have 
not I brought up Israel out of the land of Egypt? and the Philistines from Caphtor, and the 
Syrians from Kir? 

 

The Israelites’ spiritual arrogance was astounding. They took their elect status 

for granted, and seemingly forgot Moses’ warnings for disobedience to the covenant 

(Deut 28:15). This sin was pervasive throughout Israel’s history.  

For example, the prophet Jeremiah, writing much later, recorded a truly arrogant 

and astounding request by King Zedekiah: 

                                                 

 
12

 Billy K. Smith and Franklin S. Page, Amos, Obadiah, Jonah, vol. 19b, The New American 
Commentary (Nashville: Broadman & Holman Publishers, 1995), 158-59. 
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Inquire, I pray thee, of the LORD for us; for Nebuchadrezzar king of Babylon 
maketh war against us; if so be that the LORD will deal with us according to all 
his wondrous works, that he may go up from us (Jer 21:2). 

This entreaty came after the high priest, Pashur, had beaten Jeremiah and put 

him “in stocks” for a day. Upon his release, Jeremiah prophesied of Babylon’s capture of 

Jerusalem. Therefore, such a request from King Zedekiah could only be borne out of an 

arrogant, haughty mindset.  

Amos’ words here are meant to rob the Israelites of this very faulty idea. 

Outward circumcision is no guarantee of an inward regeneration (Deut 10:16; Rom 

2:29). To carnal, unsaved Israelites who blindly trusted in their status as physical 

children of Abraham, God had a simple message – their exodus from Egypt had no more 

significance than the movements of heathen nations.13 “The exodus did not give them 

license to presume on the holiness of God.”14 

Day of the Lord 

Earlier, Amos had criticized Israel for their longing for the “day of the Lord,” 

(5:18-20). Amos was the first prophet to mention this concept, but it was evidently well-

known because Amos assumes his audience understood him.15 “The day of the Lord 

                                                                                                                                                 

 
13 

Keil, “Amos,” 218-219. “For degenerate Israel, the leading up out of Egypt had no higher 
significance than the leading up of the Philistines and Syrians out of their former dwelling-places into the 
lands which they at present inhabited.” 

14 
McComiskey, “Amos,” 416.  

15
 See Freedman and Anderson, Amos, 520. “This passage is one of the earliest occurrences, if 

not the first, of a term that becomes a leitmotif in prophetic discourse and is central to a theology of the 
Bible.” See also McComiskey, “Amos,” 400.  



7 

 

refers to the complex of events surrounding the coming of the Lord in judgment to 

conquer his foes and to establish his sovereign rule over the world.”16 

This passage was directed at disobedient Israelites who reveled in eschatological 

promises. The warnings would have made no sense is they were issued to faithful 

Israelites! Their collective arrogance about final deliverance is unwarranted. “They 

regarded their election as the guarantee of the Lord’s favor.”17 It is false security for 

those who do not love God.  

Behold, the days come, saith the LORD, that I will punish all them which are 
circumcised with the uncircumcised; Egypt, and Judah, and Edom, and the 
children of Ammon, and Moab, and all that are in the utmost corners, that dwell 
in the wilderness: for all these nations are uncircumcised, and all the house of 

Israel are uncircumcised in the heart (Jer 9:25-26).
18

  

Sifting of the Remnant 

9:8 
Behold, the eyes of the Lord GOD are upon the sinful kingdom, and I will destroy it from off 
the face of the earth; saving that I will not utterly destroy the house of Jacob, saith the 
LORD. 

9:9 
For, lo, I will command, and I will sift the house of Israel among all nations, like as corn is 
sifted in a sieve, yet shall not the least grain fall upon the earth. 

9:10 
All the sinners of my people shall die by the sword, which say, The evil shall not overtake nor 
prevent us. 

 

Returning to the theme of judgment, Amos prophesies an end to the “sinful 

kingdom.” Here, Amos continues to confound Israel’s expectations about their election. 

The Northern Kingdom cannot take their election for granted. The sinners in Israel, who 

                                                 

16 
McComiskey, “Amos,” 400.  

17
 Ibid.  

18
 For the spiritual arrogance of Israel, see especially Jer 36; 44:15-19.  
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do not love God, will be destroyed. This is not a blanket edict of destruction; those who 

do love God will live! The nation itself is not the remnant; those who are actually saved 

within her are the remnant.  

Amos gives Israel an explicit promise to save those who are His. “As a fine-

meshed sieve lets the chaff and dust go through, but catches the good grain, so God 

would screen out and save any righteous among His people.”19 Israel’s subsequent exile 

abroad (5:27; 2 Kgs 17:23-24) will be the means to fulfill this prophesy. “Still God in his 

grace will not destroy them wholly, but only sift them, and even the carrying away is to 

serve as a means to this end.20 

Amos makes this very clear in his next statement. Those who presume upon 

corporate election for salvation (“disaster shall not overtake or meet us”) are “sinners” 

who “shall die by the sword” (9:10). As Gary Smith observes, “[b]lessings are not a right 

to be claimed, but the fruitful outworking of a godly life.”21 

God will use pagan nations, (in this instance Assyria – 5:27 [2 Kgs 17:23-24]), to 

sift Israel and execute His judgment. Judah’s day would come later, also at the hands of 

a pagan nation (Jer 20:4-6).22 The scope of the coming destruction is described in chilling 

detail by Joel (2:1-11).  

                                                 

19 
Donald R. Sunukjian, “Amos,” The Bible Knowledge Commentary, ed. John Walvoord and Roy 

Zuck (Wheaton, IL: Victor, 1985), 1451.  
 

20
 John Peter Lange and others, A Commentary on the Holy Scriptures: Amos (Bellingham, WA: 

Logos Bible Software, 2008), 56. 
21

 Smith, Hosea, Amos, Micah, 403.   
22

 For God’s sovereign judgment upon both Israel and Judah, see Jer 50:17-18.  
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There have been people in every age who have presumed upon the holiness of 

God and loved Him in an outward manner, devoid of inward light and life (Jer 9:23-26; 1 

Jn 2:19-20). Amos was warning Israel against this very mindset.  

The self-secure sinners, however, who rely upon their outward connection 
with the nation of God, or upon their zeal in the outward forms of worship, and 
fancy that the judgment cannot touch them will all perish by the sword.23 

RESTORATION OF THE KINGDOM (9:11-12) 

9:11 
In that day will I raise up the tabernacle of David that is fallen, and close up the breaches 
thereof; and I will raise up his ruins, and I will build it as in the days of old: 

 

At this point, Amos’ distinction between the Northern and Southern Kingdoms is 

completely abandoned. He has already established that the corporate nation itself is not 

the righteous remnant; but those Israelites within corporate Israel who love God are 

(Deut 6:5). Amos asserts that God will restore the “booth of David that is fallen and 

repair its breaches,” (9:11). No longer will the Kingdom be rent in two, fragmented by 

the sinfulness of man (1 Kgs 12:16-24). It would be re-united after punishment for sin 

(Jer 25:8-14; 29:10-14; Dan 9:24). It would be restored and re-habilitated in a very literal 

sense.  

But fear not, O Jacob my servant, nor be dismayed, O Israel, for behold, I 
will save you from far away, and your offspring from the land of their captivity. 
Jacob shall return and have quiet and ease, and none shall make him afraid. Fear 
not, O Jacob my servant, declares the Lord, for I am with you. I will make a full 
end of all the nations to which I have driven you, but of you I will not make a full 
end. I will discipline you in just measure, and I will by no means leave you 
unpunished (Jer 46:27-28).  

 
                                                 

23
 Keil, “Amos,” 220.  
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Just as the punishment for Northern Kingdom was meant literally and came to 

pass, the promised restoration is also literal. It will be raised up from ruins and rebuilt as 

in the days of old. God will not forget His covenant at Sinai (Ex 19:1-6), which had once 

seemed so close to fulfillment (1 Kgs 10:1-9). Amos was promising his listeners that the 

covenant curses upon Israel would be reversed one day in the future. God provides 

hope in dark days for those who love Him (Rom 8:28). 

Elsewhere, other prophets reveal that not only would the nation be united and 

restored, a leader would also be raised up (2 Sam 7:11-16). That leader is Christ. This 

glorious day will come in the future, after the Tribulation and the establishment of 

Jesus’ Millennial Reign. Amos does not divulge the specific times and circumstances of 

these events, but Daniel does elsewhere (Dan 9:24-27). Thus Amos, the first of the 

writing prophets,24 delivers word of impending judgment because of sin, while 

simultaneously promising eventual deliverance. God will be faithful to His covenant 

promise to Abraham (Gen 15:17-21).  

9:12 
That they may possess the remnant of Edom, and of all the heathen, which are called by 
my name, saith the LORD that doeth this. 

 

Israel’s election was never an end in and of itself; she had a divine mandate to be 

a kingdom of priests and a holy nation (Ex 19:6), drawing Gentiles to God by her own 

righteous example. In this divine mission, she failed.  

                                                 

24
 McComiskey, “Amos,” 356, argues that Amos is “the first written prophetic text.” 
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Election was not a call to privilege but a choosing for service to God . . 
. The people were to be God’s ministers, his preachers, and his prophets 
to their own nation as well as to other nations.25 

This time, however, there will be a very different result. Jesus Christ will reign in 

Jerusalem (Dan 2:44; 7:13-14, 27). The Gentile remnant (represented by Edom and “all 

the nations) will eventually serve and love Him (Dan 7:14, 27; Zech 14:16). “The united 

kingdom under it’s Davidic King will then become the source of blessing to all 

Gentiles,26” as it was supposed to be from the beginning (Gen 12:1-3). 

The Church or Israel? 

God does indeed have an eternal purpose for the Gentiles. However, how does 

the church fit into this program? Is the church the fulfillment of this promise, where 

Gentiles are fellow heirs with Israel (Eph 3:6) and indwelt with His spirit (Joel 2:28-29; 

Acts 2:14-21)? Or is the church a distinct, separate entity? 

Critics of dispensationalism have cited James’ quotation from Amos in Acts 

15:16-17 and argued that the church fulfills this promise. In context, however, James is 

not arguing this point at all.27 He was simply arguing that, in light of God’s revelation to 

Peter (Acts 10:45) and also Paul (Eph 3:6), Gentiles did not need to conform to Mosaic 

law to be saved. James did not argue that Amos 9:11-12 was being fulfilled; merely that 

it was in perfect accord with Amos’ prophesy. Gentiles have always been part of God’s 

eternal plan for salvation (Gen 12:1-3). This accords well with the Biblical teaching that 

                                                 

25
 Walter C. Kaiser, Jr., Mission in the Old Testament, 2

nd
 ed. (Grand Rapids, MI: Baker, 2012), 14.  

26
 Sunukjian, “Amos,” 1451.  

27
 “The focus of James’s concern, however, was not prophecy of future events but how to handle 

the current problem of Gentile inclusion in the church.” Smith and Page, “Amos, Obadiah, Jonah,” 168.  
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God administers His rule over the world in different ways as He progressively works out 

His purpose for world history. God is not dealing with men under the Mosaic law any 

longer, and the edict of the Jerusalem Council reflects this reality (Acts 15:22-29).28  

From the comfortable vantage point of the modern era, it is obvious Israel, as an 

earthly theocracy ruled by sinful men, was living on borrowed time ever since God’s 

glory departed from the temple shortly after the conquest of Judah.29  

Those opposed to dispensationalism will readily admit Amos teaches a literal 

judgment on Israel (9:1-10), but will curiously balk at asserting a corresponding literal 

restoration of the nation (9:11-12)!  

BLESSINGS UPON THE KINGDOM (9:13-15) 

9:13 
Behold, the days come, saith the LORD, that the plowman shall overtake the reaper, and 
the treader of grapes him that soweth seed; and the mountains shall drop sweet wine, and 
all the hills shall melt. 

 

Here, after delivering such dark tidings of impeding judgment for sin, Amos 

describes the glorious future which awaits Israel in the Millennium. “He depicts a time 

when God’s blessing will be poured out in unimaginable abundance.”30 This is a radical 

reversal of fortunes.  

This marvelous work is by the grace of God alone; for Israel did not earn this 

unmerited favor. It was simply given (Deut 10:15). Abraham himself was an idolater 

                                                                                                                                                 

 
28

 For a more detailed response, see Stanley D. Toussaint, “Acts,” The Bible Knowledge 
Commentary, ed. John Walvoord and Roy Zuck (Wheaton, IL: Victor, 1983), 394-396. See also Thomas 
Constable, Acts (Dallas, TX: SonicLight, 2013), 214-219.  

29
 Eze 8:4; 8:12; 9:3-8; 10; 11:23. 
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(Josh 24:2). Writing much later, Ezekiel makes it plan that God will gather Israel from 

abroad and re-constitute her in the land (Eze 20:33-44). Those who hate God will be 

judged at this time (Eze 20:38). God does these works for the sake of His name, not 

Israel’s (Eze 36:22).  

What is stated plainly in Amos, namely judgment followed by restoration, is 

clearly explained elsewhere by later prophets. The picture is one of bliss, fitting for life 

in a restored kingdom ruled by Christ Himself! “No one in the new day would want for 

food and drink. With God’s blessing upon it, the land would truly become the land that 

was promised, flowing with milk and honey.”31 What sinful men failed to accomplish in 

the earthly kingdom, Christ will infallibly bring to pass in the Millennium.  

It is surely too much to force upon Amos an understanding of the distinction 

between the Millennial Reign and glorious Eternity (Rev 20:1-10), which was made clear 

in the New Testament. What is clear, however, is that Amos prophesied a literal 

judgment, restoration and blessing upon the remnant of Israel which would be 

everlasting.32  

Literal or Spiritual? 

It is surely an error to spiritualize these blessings upon Israel, as one 

commentator does at this point: 

                                                                                                                                                 

30 
McComiskey, “Amos,” 419.  

31
 Smith and Page, “Amos, Obadiah, Jonah,” 169. 

32
 Smith, Hosea, Amos, Micah, 415, forcefully makes this very point. He states the millennial 

kingdom “is totally unknown to Amos and all the other Old Testament prophets.”  
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[A]s the events in it are altogether impossible in the natural world, it 
must obviously be taken in a spiritual sense. The plenty, like the 
previously threatened famine (ch. 8:11), was not to be one of bread and 
water, but “of hearing the words of the Lord.33 

This method of interpretation seems more closely aligned with the old 

Alexandrian school of allegorical interpretation than serious hermeneutics! The 

commentator went on to equate the mountains dripping with sweet wine with the 

abundance of the word of God dripping from evangelists metaphorical lips! “From the 

gracious lip there drops continually the new wine of ‘a word in season.’ ”34 

Calvin did not go nearly so far afield, yet he likewise spiritualizes this passage.  

Further, what is here said of the abundance of corn and wine, must 
be explained with reference to the nature of Christ’s kingdom. As then 
the kingdom of Christ is spiritual, it is enough for us, that it abounds in 
spiritual blessings: and the Jews, whom God reserved for himself as a 
remnant, were satisfied with this spiritual abundance.35 

It is curious why some critics are so reluctant to see a literal blessing upon a 

literal Israel. The whole creation longs to be set free from its bondage to corruption 

(Rom 8:21). With the curse of sin removed, should Christians dare to place restraints 

upon God’s glorious blessings upon this earth? Why must these promises be spiritual?  

Nathan prophesized that God would take a seed of David and establish his 

throne and his kingdom forever (2 Sam 7:12-16; Ps 89:3-4). Elsewhere, God promised 

David He would not break or alter this covenant (Ps 89:33-35). In light of these explicit 

                                                 

33 
Amos, ed. H. D. M. Spence-Jones, The Pulpit Commentary (London; New York: Funk & Wagnalls 

Company, 1909), 185. 
 

34
 Ibid. 

 
35 

John Calvin and John Owen, Commentaries on the Twelve Minor Prophets, vol. 2 (Bellingham, 
WA: Logos Bible Software, 2010), 413. 
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promises, there is no warrant in the text to assume Amos’ audience did not understand 

that he spoke here of literal blessings upon a literal restoration of the kingdom of 

Israel.36 

9:14 
And I will bring again the captivity of my people of Israel, and they shall build the waste 
cities, and inhabit them; and they shall plant vineyards, and drink the wine thereof; they 
shall also make gardens, and eat the fruit of them. 

9:15 
And I will plant them upon their land, and they shall no more be pulled up out of their 
land which I have given them, saith the LORD thy God. 

 

This vision explodes at once the erroneous, popular notion of a redeemed 

people sitting on fluffy clouds, playing harps and worshipping God! “[S]alvation is the 

restoration of God’s creation on a new earth.”37 What was soiled by sin will be restored 

perfectly, without Satan! Man’s original charge in the garden will be renewed, now 

without possibility of failure.  

Amos did not have the benefit of the New Testament to augment his 

proclamations, but it is clear that Israel has a literal future which cannot be shaken. 

Fortunes will be restored by God’s grace. Ruins will be rebuilt and inhabited. Agriculture 

will be restored and the ground will yield fruit plentifully. This restoration is not 

contingent on anything; it is permanent.  

CONCLUSION 

                                                 

36
 Let every honest Christian consider that the most basic principle of interpretation is to gather 

from Scripture the original meaning the writer intended to convey to his original audience.  
 

37
 Craig G. Bartholomew and Michael W. Goheen, The Drama of Scripture (Grand Rapids, MI: 

Baker, 2004), 210.  
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Amos prophesied about a literal judgment for sin, a restoration of the nation and 

corresponding blessings upon Israel.  

Judgment (9:1-10) 

Seventy weeks are determined upon thy people and upon thy holy city, to 
finish the transgression, and to make an end of sins, and to make reconciliation 
for iniquity (Dan 9:24a). 

Amos prophesied about coming judgment for sin; for God’s justice can tolerate 

nothing less. His focus was on the Northern Kingdom, but his words have broad 

application to all of corporate Israel. The religious apostates controlling worship in Israel 

would be killed (9:1), and those who assisted them would never escape His judgment 

(9:2-4). God is sovereign and will vindicate His name (9:5-6). Israel must never presume 

upon her election, or the forbearance of God (9:7-10). 

Restoration (9:11-12) 

. . . and to bring in everlasting righteousness, and to seal up the vision and 
prophecy, and to anoint the most Holy (Dan 9:24b). 

Israel will be literally re-constituted and gathered from abroad. There will be 

one, united, literal kingdom as there was in the days of old! (9:11). The nation will fulfill 

its original mandate to bring all nations of the earth to God (Gen 12:1-3; Ex 19:1-6; Amos 

9:12).  

Blessings (9:13-15) 

And in the days of these kings shall the God of heaven set up a kingdom, 
which shall never be destroyed: and the kingdom shall not be left to other 
people, but it shall break in pieces and consume all these kingdoms, and it shall 
stand for ever (Dan 2:44). 
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This literal, re-constituted nation of Israel will experience the covenant blessings 

promised to her (Deut 30:9). Crops will flourish, cities will be re-built and the land will be 

blessed (9:13-14). Israel will never again be uprooted from her land, which God swore to 

Abraham (Gen 15:17-21).  
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